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190 GIORDANID. ‘Unicita dell’esistenza” ¢ “Unicita
s della visione” in un’opera dello Shaykh Diya ad-Din
o 2,4 Giimiishkhéneli, (Sommaire: “Unicité de I'existence”
4.7 et “Unicité de la vision™ dans une oguvre du Shaykh
Diya ad-Din Giimiishkhanelf; Summar(y]: “Oneness of
existence” and “Oneness of vision” in a work by
Shaykh Diya ad-Din Giimiishkhaneli.). Islam: Storiae
Civilta, 36 / 10 iii (1991) pp.91-97;137;139
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- Gamishanevi Ahmed Ziydeddin,
[Hayatr, tarikati ve goriigleri (Odretim Gyeligi tezi)
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! a1-XOMUSHKHANTLY (Diya’ a1-DIn Abmad ibn
Mustafa al-Nakshabandl)
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Jami' al-usul fi ‘l-auliya’. [A mystical
treatise on the hierarchy of the Saints,
on the spiritual Master, on the disciple,
and on the terminology of the Sufis, etc.]
phe 38, R T ‘

 Mubamnad Amin Khanji: Caire, 1910,
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go Soufisime, 512007 (2008) t:/i;rg Jonrnal d'Histoire oy
‘ _ g*f’ in English.] B PP.107-134.  [With abstract
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Intellectual traditions and encyclopaedias
of the rational sciences in Arabic Islamic
Hellenism, in Gerhard Endress {ed.), Orga-
nizing knowledge. Encyclopaedic activities in the pre-
eighteenth century Islamic world (Leiden 2006),
103-33; Gerhard Endress, Die dreifache
Ancilla. Hermeneutik und Logik im Werk
- des Sayfaddin al-Amidy, in Dominik Perler
and Ulrich Rudolph (eds.), Logik und Theolo-
gie. Das Organon im arabischen und im lateinischen
Mettelalier (Leiden and Boston 2005), 117—45.

4. STuDIES

Marie-Geneviéve Balry-Guesdon, Al-Andalus
et Phéritage grec d’aprés les Tabagat al-umam
de Said al-Andalfisi, in Ahmad Hasnawi,
Abdelali Elamrani-Jamal, and Maroun
Aouad (eds.), Perspectives arabes et médiévales sur
la tradition scientifique el philosophique grecque (Leu-
ven 1997), 331-42; Salma Khadra Jayyusi
(ed.), The legacy of Muslim Spain, 2 vols., Leiden
and New York 1992; Danielle Jacquart
and Frangoise Micheau, La médecine arabe et
POccident médiéval, Paris 1990; Matthias M.
Tischler and Alexander Fidora (eds.), Chrst-
licher Norden, Muslimischer Siiden. Anspriiche und
PWirklichkeiten von Christen, Fuden und Mush-
men auf der Iberischen Halbinsel im Hoch- und
Spéitmittelalter, Munster 2011; Douglas M.

Dunlop, Philosophical predecessors of Ibn -

Bajjah, 10 2 (1955), 100-16; Abdelhamid I
Sabra, The Andalusian revolt against Ptol-
emaic astronomy. Averroes and al-Bitrfji, in
Everett Mendelsohn (ed.), Transformation and
tradition in the sciences. Essays in honor of L. Bernard
Cohen (Cambridge 1984), 133-53; Gerhard
Endress, Averrois Opera. A bibliography of
editions and contributons to the text, in
Gerhard Endress and Jan A. Aertsen (eds.),
Averroes and the Aristotelian Iradition. Sources,
consttution, and reception of the philosoply of Ibn
Rushd (1126-1198) (Leiden, Boston, and
Cologne 1999), 339-81.

Cristmva D’ANcoNA

Gimiigshanevi, Ahmed
Ziyaeddin

Ahmed Ziyaeddin b. Mustafa (Ziyd
al-Din b. Mustafa) Gitmiighanevi (1813—
94) was born in Gumiighane, south of
Trabzon, to a family of local merchants.

AN

GUMUSHANEVI, AHMED ZIYAEDDIN

At the age of nine, his family moved
to Trabzon, where he began a study of
Arabic. In 1831, at the age of eighteen,
he accompanied his uncle to Istanbul
for trade and remained there (Giindiiz,
15). Like many students from Anatolia
(softas), he continued his studies there and
attended the medrese (madrasa) of Bayezid I1
in Istanbul, where he studied with Shaykh
Mehmed Emin Sehri Hafiz (d. after 1854)
who served as tutor to Abdiilmecid (‘Abd
al-Mecid, r. 1839-61), heir apparent to
the Ottoman throne, and with Shaykh

Abdurrahman al-Kurdi ("Abd al-Rahman -
al-Kurdi, d. end of June 1839), who was -

also affiiated with the Palace, during
the reign of Mahmud II (Mahmad II,
r. 1808-39).

After approximately thirteen years
of study, he was granted an icazeiname
(diploma, Pers. gazat-nama) and began
teaching at the same medrese (Fevzi, 25;
Kawthari, 92) (Gindiiz 18-22). In Istan-
bul in 1848, he met Ahmad b. Sulayman
al-Arwadi (d. 1858), a deputy of the Kurd-
ish shapkh Khalid Nagshbandt (d. 1827),
also known as the “Mufii of Tripoli,”
who imparted to him his knowledge in
these subjects (Kawthar, 93). It 1s said
also that al-Arwadi initiated him into
the Nagshbandi-Khalidi suborder (the
Nagshbandi Sifi order, founded by Baha’

- al-Din Nagshband, d. 791/1389, is now

widespread. Its orthodox Khalidi branch
was founded by Shaykh Khalid, himself
trained in India in the Mujaddidi cur-
rent initiated by Shaykh Ahmad Sirhindi,
d. 103471624, known posthumously as the
muyjaddid, renovator, of Islam in the second
millenium. From Iraq, the Khalidiyya
spread rapidly in the Ottmnan provinces,
especially of western Asia, the Gaucasus,
the Volga basin, and Central Asia, as well
as to Southeast Asia via Mecca).
Giimiishanevi did not embark imme-
diately on spreading Stfism or transmit-

The Encyclopaedla of Islam Three, 2016/1 Lelden E J Brill, 2016,
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AHMED ZIYAUDDIN-I GUMU§HANEVI

Nepdet Yllmaz *

HAYATI

1 228/1813 yilinda Giimiighane’nin Emirler mahallesinde Mustafa isimli

bir babanin olu olarak dogdu. Beg yaginda Kur’an-1 Kerim’i hatmetmis,
sekiz yagma geldiginde ise Kasdid, Deldil-i Hayrat ve Hizb-i Azam adli eser-
feri hatmedip icAzet almigtir. 1822 yihinda ailesinin ticaret yapmak igin gitti-
gi Trabzon’da Seyh Osman Efendi ve Seyh Hilid es-Saidi gibi hocalardan satf,”
nahiv ve fikih dersleri aldw. 1830’Iu yillarda amcastyla birlikte ticari gaye ile Is-
tanbul’a gitti ve orada kalarak Beyazit medresesinde ilim tahsiline bagladi. Bu
arada bir seyhe intisap etti ve bu zatin 8liimiinden sonra tahsiliniMahmudpa-
sa medresesinde siirdiirdii. Sultan Abdiilmecid’in hocasi Hafiz Mehmed Emin
Efendi ile IT. Mahmud’un hocas1 Abdurrahman-1 Harpaitf gibi 6nde gelen alim-
lerin talebesi oldu. {lmi derinligi ve bu yoldaki hizmetlerinden dolayikendisi-
ne “Ziyaeddin” mahlast verildi. '

" 1845 yilinda Uskiidar Alacaminare tekkesinde Halid-i Bagdadi’nin halife-
si Seyh Abdiilfettah el-Akrf ile tanigip onun derslerine devam etti. Kendisine
intisap etmek istediyse de Akri, kendisini irgad etmeye istanbul’a gelecek bag-
ka bir seyhin yetkili oldugunu séyledi. Giimiighdnevi daha sonra, Alacamina-
re tekkesinde “Trablussam Miiftiisii” diye meghur olan Halidi seyhi Ahmed b.
Siileyman el-Ervadt’ye intisap etti. 1848 yilinda Mahmudpaga medresesinde-

*  Yard. Dog. Dr., Istanbul Universitesi Jlahiyat Fakiiltesi.
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GUMUSHANEVi, Ahmed Ziyaeddin

MACIT DEMIRER, Hadis ilimleri agisindan Ahmed Ziyaiiddin Giimiighanevi (v.1311/1893) ve
Levamiu'l-Ukal adh eseri, Selcuk Universitesi, Doktora, 2007

RUKIYE AYDOGDU,__19. yy. Osmanl toplumunda tasavvuf-hadis iligkisi - Ahmed Ziyaeddin Gimushanevi
Ozelinde -, Ankara Universitesi, Yiksek Lisans, 2008

NUH MEHMET GUZEL, Fevzi Efendinin Menakib-1 Ahmed Ziyaeddin eserinin arastiriimasi
(inceleme-metin), Marmara Universitesi, Yiiksek Lisans, 2009
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«Unicita dell’Esistenza» e «Unicita della Visione» in un’opera dello
Shaykh Diya ad-Din Giimiishkhanel

di Demetrio Giordani = @%kﬁaw; tqﬁm{ gf s

Quando si parla del rapporto tra le due piu importanti concezioni
dottrinali del sufismo, la wahdat al-wujid o «Unicita dell’Esistenza» e la
wahdat ash-shuhiid o «Unicita della Visione», cid che principalmente
emerge ¢ il dato del loro insanabile contrasto, soprattutto a causa del teno-
re talvolita duro delle critiche che gli shuhadiyya hanno rivolto ai
fondamenti dotirinali della wujidiyya'. Inolire si € sempre pensato che il
rapporto tra queste due concezioni, nel contesto dotirinale del Sufismo,
fosse di tipo sincretistico e che la disputa tra loro sia rimasta tutt’oggi irri-
solta.

Se si vuole approfondire il rapporto tra queste due dottrine, entrando
nel merito delle opere degli autori che hanno pill 0 meno direttamente par-
tecipato alla discussione, ¢ possibile intravedere qualche tentativo di
mediazione e di sintesi, soprattutto dalla parte di alcuni membri della
tariga nagshbandiyya, che della wahdat ash-shuhiid sono stati i principali
sostenitori, Un grande passo in questa direzione & stato fatto innanzitutto
da Shah Wali Allah Dihlawl (m. 1762) in una delle sue opere?, un altro
consistente tentativo & dello shaykh Diya’ ad-Din Giimiishkhaneli nel Jami*
al-Usil?, uno dei principali testi della Nagshbandiyya moderna.

Lo shaykh Giimushkhanell (o al-Kumushkhanawi secondo ’ortogra-
fia araba) nacque nel 1812 a Giimiishkhane, un villaggio nei pressi di
Erzurum, in Turchia. In gioventi si trasferi a Istanbul dove studio hadith
e dove gesti una tipografia in cui venivano stampati i principali testi della’
tradizione islamica, e da cui tra ’altro usci anche la prima edizione del
Jami al-Usal; mori a Istanbul nel 1893+, Questo importante shaykh fu uno
dei principali anelli di trasmissione di una branca occidentale della rariga
naqgshbandiyya indiana, la Khalidiyya, che ricopri un ruolo di primo piano

X, 1991, N. 3
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ensuite=é Istanbul, puis & Smyrne, puis & Damas. Il revint |
enfin s'installer définitivement au Calre, ol le khédive Ismétihj
34 dater de sa venue au pouvolr en 1863, lui fit donner une
allocation mensuelle sur le trésor, et attribuer plus tard
un logement & la mosquée Muhammad AbiT d-Dahab. Muhammad Akram
al-AfdanI mourut & plus de quatre-vingt-dix ans, en rabi¢ II
1287/ juillet 1870.

On ne 1lui connalt pas d'oeuvre écrite, mais on salt que,
partout ol i1 passait, il commentait des ouvrages de philoso-
phie; la falsafa était alors & peu pré&s oubliée en Egypte et
en Syrie. Il commentait aussi les ceuvres maltresses d'Ibn

CArabil : al-Futlhit al-makkiyya et FusUs al-hikam. Ceci serait :

‘une preuve de plus, s'il en était besoin, que la pensée du
grand mystique andalou, souvent accusé de panthéisme et d'in-
carnationisme (huldl), si elle était contestée dans certains
cercles, n'étaig_ggzlement considérée par tous les docteurs
comme interdite.

I1 faut noter que Mubhammad Akram al-Afdani était vénéré
en Egypte aussi bien par les plus hauts personnages de 1'Etat,
qui tenalent & manifester leur attachement a la science reli-
gieuse par des cadeaux aux docteurs célébres, que par les
‘ulama’ d'al-Aghar. En 1860, la fonction de recteur d'al-Azhar

&tant restée vacante aprés la mort d'Ibrahim al-BaJirI, on

songea & y nommer le docteur afghan, dont on admirait la scien
le désintéressement et la piété. Il refusa en souriant.

- Un an aprés la mort de Muhammad Akram al-AfganI, venait
st'établir au Caire un autre AfganT qui allait devenir beaucoup
plus célébre, le sayyid Ganil ad-din al-Afdani, qui devait yﬁ
aussi recevoir une pension du khédive Isma‘il et cbtenir 1'au-
dience de certains hauts dignitaires (361). On voit que 1'ins-
tallation en Egypte de ce jeune docteur prétendiiment afghan
(en'réalité iranien, comme on sait) n'avait rien d'insolite:
elle prenait place dans une trédition encore bien vivante
d'accueil et d'assistance aux docteurs et soufis venus d'autre

régions musulmanes.

¢) Mubammad ibn HalIl Abu 1-Mahdsin al-Qawuqdi (m.1305/1888)
&tait un soufi $5dili, né en 1224/1809 & Tripoli du Liban (362
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I1 vint au-Caire en 1239/1824 pour y faire ses études & al-
Azhar, ou il resta longtemps, jusque vers 1266/1850 semble-~t~
il; & cette date, il retourna en Syrie. Maiftre scufi treés
renommé pour la qualité de sa direction spirituelle et pour

ses prodiges, il fut aussi un auteur abondant il rédigea

‘une centaine d'ouvrages qui traitent surtout de hadith et

de soufisme. Il fit plusieurs voyages & travers la Syrie, au
Hedjaz et en Egypte; il séjourna a plusieurs reprises dans ce
dernier pays, et l'on nous dit qu'll y comptait 200.000 adeptes
(murid); ce chiffre est probablement trés exagéré, mais i1
reste qu'al~d§wuq§i fut un de ces maftres dont 1'influence
compta et dont 1'ceuvre mériterait un inventaire et une &tude
systématiques.

lad ibn Mustafd Diyd® ad-dTn al-Gumu¥hanI (m.1311/1893)
éfait un Turc, originaire de Gumushdn dans le vilayet de
Trébizonde (363). Né en 1227/1812, il fit ses &tudes religieuses
& Istanbul. Traditionniste et soufi, affilié aux naqébandiyya,

il semble s'é@tre consacré 3 la vulgarisation d'un savoir reli-
gieux de base et du tagsawwuf, intimement mélés. I1 possédait
une imprimerie qui lui permettait d'éditer et de diffuser
gratuitement lés ouvrages de hadith & l‘usage des Sulamid’® et

des étudiants pauvres. I1 écrivait en arabe; il laissa environ

~
" clnquante ouvrages, dont le plus connu est le Gami¢ al-usil

"Compendium des notions essentielles”, qui, avec ses Mutammimat
"Compléments", constitue un manuel de soufisme troés complet et
de conception passablement dclectique; une compilation qui
donne une image intéressante de ce qu'entend par soufisme un
maftre nagdbandi turc du XIXe sidcle (364). Gumuihani séjourna
trois ans au Caire, autour de 1876 (365).
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the followers of the Natha cult so that it might have been possible
for them to imbibe mystic ideas from the latter. Muslim interest in
the Natha cult of medieval Bengal is evinced by the fact that the
author of the famous Gorakh-Vijaya, which deals with the
achievements of Gorakh Natha, is a Muslim. It is a matter of great
significance that as early as the beginning of Muslim rule in Bengal
the Amrita-Kunda, a liturgical text of the Nathapanthi community
was translated into Arabic and Persian by Qadi Rukn al-Din
Samarqandi at the Bengal capital of Lakhnauti® The contents of
the Bengali poems analysed above bear striking similarity to those
of this yogic-tantric work. No wonder then that Bengali Muslim
poets could incorporate in their writings the idea of piercing the six
circles in the human body, a theory of nerves, the practical
regressive culture leading to the union of Siva with Sakti and
preservation of nectar, which are but some of the essential features
of Nathism.

Bengal Sufis probably had valid recasons to feel attracted towards
Nathism. The final aim of the Natha Siddhas was 10 attain
immortality in a ripe body by taking to certain methods of yogic-
tantric discipline that were believed to effect union between Siva
and Sakti in the thousand-petalled lotus located in the cerebral
region. In the Nathist conception of non-duality of being Bengali
Sufis seem to have discovered a suitable counterpart of the state of
Baqa or Permanent Existence which they tried to attain through the
psychological and physical discipline adapted almost in its entirety
from Nathism. Following Nathist conceptions Sayyid Sultan believes
that this psycho-physical culture can ensure not only physical
perfection and freedom from diseases, but also immortality. It is
"the path leading to the Lord".

* The translated versions are yet to be discovered. Another Arabic translation
entitled Mirat al-Ma‘ani lil Idrak al-Alam al-Insani, but crroneously called Haud al-
Hayat, has been published by Yusuf Husain, ‘Haud al-Hayat: La Version Arabe de
' Amratkund’, Journal Asiatique CCXII (1928), Oct.-Dec. 306-344. The contents of this
text, problems connected with its authorship as well as its probable impact on Bengali
mystic poems have been discussed by me in a paper, ‘An Indigenous Source for
Bengal Sufism’, contributed to the conference on Regional Varieties of Islam in pre-
Modern India, held in July, 1989, under the auspices of South-Asian Institute of
Heidelberg University, West Germany.

SHAYKH AHMED ZIYA'UDDIN EL-GUMUSHANEVI

In Ottoman
population in

AND THE ZIYAT-KHALIDI SUBORDER’

Butrus Abu-Manneh
(Haifa)

lands in general and among the non-Arab Muslim
particular, sufi orders seem to have played a role of

great importance. Beside official Islam represented by the ulema
who were the custodians of Muslim law and learning, there existed
unofficial Islam represented by the sufi orders and their shaykhs.

While the ul

ema were on the whole state officials, and as such

belonged to the ruling establishment, sufi shaykhs were not. Being

representativel

s of unofficial Islam they were closer to the people

than the ulema and seem to have enjoyed direct influence upon the

community.
The functi
of Truth. In
and poscd at
however, beli

n of a sufi shaykh was to guide novices on the path
doing so, he helped to decpen their feelings of piety
the same time as their moral guide. Some shaykhs,
eved they had been entrusted with a mission which

surpasscd their role as a spiritual guide. Consequently, they played a

large part, no
their follower
well. Dedicate
society that la

Throughou
emerged. The
perhaps shay}
succeeded in ¢

t simply in shaping the moral and religious attitude of
s, but in moulding~their social and cultural outlook as
d to their cause, such shaykhs left an impact on their
sted sometimes for generations.

t the Ottoman centuries a number of such shaykhs
most important of these in the 19th century was
kh Khalid of the Nagshbandi-Mujaddidi order, who
stablishing a suborder known as the Khalidiyya.!

This pag
Arabists and Islar
in September 19
(Istanbul 1990) w
and Dr. Th. Za
between our and

On Shay
modern Islam: M
the Modermn Midd
Nagshbandi Orde
28ff. (hcreafter,
Mujaddidiyya in t
(1982-84) and no

er was rcad at the "15th Congress of the European Union of
nists" which was held at the University of Utrecht, The Netherlands,
90, a short time before the publication of the book Nagshbandis
here the subject of this article is discussed briefly by Prof. H. Algar
rcone. The reader, however, will notice a difference of approach
their treatment of the subject.

kh Khalid and the Khalidi suborder see A.H. Hourani, ‘Sufism and
awlana Khalid and the Nagshbandi order’ in Idem, The Emergence of
le East (London 1981) 75-89; H. Algar, ‘A Brief History of the
', in Marc Gaborieau et al (eds.), Nagshbandis... (Istanbul 1990)
Gaborieau, Nagshbandis); see also my article ‘The Nagshbandiyya-
he Ottoman Lands in the Early 19th century’, Die Welt des Islams 22
es 1, 2 and 4.
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" Giimiighanevi Ahmed Ziyguddtn ( Zamni, Hayata , Eserleri, Tarfkat
Anlaylgl) ve HAlidiyye Tarfkati. '

Kurulug dbnemirnde Osmanli devlet ya;;:.sl ve tasavvuff mesfeleler,
igari hayat ve tarikatlar, ilnt hayat, askerf hayat, iktis2df. hayat ve
tarfkatlar Giris kasmnda ele alindie I, boliimde, Giimighanevi'nin zameni,
genel durum ve Hflidiyye Tarfkadaimin do-é;u,g_u ve gelismesi incelendi. ITHbSliimie
Giimiighfnev:'nin hayati, tasavvufa intis@bindan Onoe ve sanra olarak ild saf-
hada incelenmigtire. III. boliimle, Glmlighfnevi'nin eserleri, te'sirleri ve
haltfeleri ele alindie. IV, bOliimde, Giimishfnevi'nin tarfkat anlayigir tedkik
edilerek, bu komuda; tarfkat ve Hilidiyye'de tarfket iglemerek, iez, genel
mahiyette bdr " Netice ™ ile tamamlanmaktadire
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trfan GUNDUZ

Tez Yon.: Dog. Dr. Esat COSAN
Kabul Tarihi: 20.6.1983

Kurulus doneminde Osmanii devlet yapisy, idarl  haya?l,
tarilcatlar, askeri ve iktisadi hayat hakkinda kisa bilgiden sonra
pirinei bolimde, Halidiyye Tarikatrnm dogusu, gelismesi, ikinei
boliimde, Giumiishanevi'nin hayat1 incelenmis, ficlineii boliimde
eserleri, etkileri ve halifeleri ele almmugtir. ;

Dérdiincii boliimde, Giimiighanevinin tarikat anlays tet-
ik edilerek Halidiyye'de tarikat iglenamistir.
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